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6 karakas

Welcome! | welcome you all to this lecture in the course samasa in Paninian grammar- 1.
As is our practice, we begin our lecture with the recitation of the mangalacarana.
vi$vesam saccidanandarh vande’hamm yo'khilarm jagat carikartti baribhartti sarhjarthartti
lilaya. We are studying the Karaka theory. Earlier we said that the theory of
compounding is called Samartha theory. Theory in Paninian grammar and it is based on
the Karaka theory. In order to understand Karaka theory better, we studied the three types
of meanings available and discussed in the Paninian grammatical tradition namely the
prakrtyartha, the pratyayartha and also the artha of their samsarga or sambandha which is
called the sarmsarga artha.

We noted down that the Vibhaktis or the Pratyayas denote Karaka s and there are six
Karaka s and we also noted down the names of these six Karaka s in the previous lecture.
There we noted them down as karta, karma, karana, sarhpradana, apadana and adhikarana
in this particular order. We also stressed on the fact that there are six Karakas and there
are seven vibhaktis, technically speaking, in Paninian grammar. Now let us study this
Karaka theory in little bit more detail.

These are those six Karaka s that we studied earlier in this particular order. karta- agent,
Karma- object, karana- instrument, sampradana- recipient, apadana- point of separation
and adhikarana-location. In Paninian grammar, however, the sequence of these Karaka s
is different. That is shown on this particular slide. First comes apadana, point of
separation.

This is stated by Astadhyayi 1.4.24 Then comes sammpradana This is stated by Astadhyayi
1.4.32 Then comes karana instrument This is stated by the Satra Astadhyayi 1.4.42 Then
comes adhikarana location stated by the Stutra Astadhyayil.4.45 Then comes karma or
object stated by the Sttra Astadhyayil.4.49 And finally comes karta agent stated by the
Stutra 1.4.54 This order is very peculiar and this peculiarity is explained in the other



course called Introduction to Paninian Grammar. We shall not go into that detail here.
Our main purpose is to understand what these six Karakas are from the point of view of
our present concern in this particular course where we are focusing on avyayibhava,
bahuvrahi and dvandva samasas. Let us take up one by one each Karaka look at its
definition given in the Astadhyayt and try to understand what that concept is. First is
Apadana stated by Astadhyayi 1.4.24 Point of Separation the Satra 1.4.24 is dhruvam
apaye apadanam. There are three words in the Sttra. Siitra is the samjfia. Dhruvam is the
samijfii.

Dhruva means constant or stable. Apaya means separation. So, overall, this Stitra means
that that is an apadana which is constant in the act of separation. Later on, in the text
composed by Bhartrhari, namely the Vakyapadiya Apadana is delineated in three
categories, namely nirdistavisaya, upattavisaya and also apeksitakriya. However, we will
not go into the details of these in this particular course.

Let us take an example. Rama and Laksmana go to Kasi from Prayaga. In this example,
Rama and Laksmana are initially located in Prayaga. Now they get separated from
Prayaga and there is apaya that is happening. In this apaya, Prayaga is Dhruva.

Therefore, it is termed as Apadana and then by another Sitra Apadane Paficami, the
PaficamiVibhakti, the fifth case, is added in order to express Apadana. And therefore,
Prayaga gets the fifth case and it becomes Prayagat. ramalaksmanau prayagat kasim
gacchatah this is an example of an Apadana. Let us now move ahead and study what is a
sampradana stated by the Satra 1.4.32 onwards Well 1.4.32 is This is a recipient of the
result of the action What this Satra means is that which the agent wishes to reach or
connect through the object is termed as sarmpradana. | repeat, that which the agent wishes
to reach or connect through the object is termed as sampradana. For example, acaryah
lambakarnaya grantharn dadati which means a teacher gives a book to lambakarna
lambakarna is an example of a bahuvrihi samasa now here the action of giving is
described in the verbal form dadati book is the object teacher is the agent It is through
this object, namely the book, that the agent, namely the teacher, wants to reach
lambakarna.

Therefore, by this definition, lambakarna is the recipient of the object of this action and
hence lambakarna is termed as sarnpradana. Let us now move ahead and study what is a
karana. karana is stated by the Satra 1.4.42. karana is the most effective instrument. The
Sutra is sadhakatamam karanam. Now what is the most effectiveness? The most effective
means which when operationalized brings about the result of an action is termed karana.
sadhakatamarh for example, Uma and Rama write the homework by a pen. Now here, the
action described is that of writing.



Uma and Rama are the agent and the homework the object. The pen is acting as an
instrument which when operationalized, the result of the action of writing is
accomplished. And hence the pen is termed karana. And then, by the Sitra, Kartr
karanayos Trtiya, Trtiya Vibhakti is added after Lekhani. And then we have Lekhanya in
Trtiya.

Let us now study adhikarana, stated by 1.4.45. adhikarana is a substratum. And the Siitra
is adharo adhikaranam.

The substratum of the process as well as the result is termed as adhikarana. So we have
two types of adhikaranas. Karmadhikarana and also Kartradhikarana. These adhikaranas
are also classified in the grammatical tradition as aupaslesika, vaisayika and abhivyapaka.
We shall not go into the details of these in this particular course.

Let us look at the example of the adhikarana- Karaka. So we have gopala and dipaka sit
on the mat. In this case, the action described here is sitting by the verbal root asate.
gopala and dipaka being the agent. Now their substratum is the mat.

And hence, mat is termed as adhikarana. This is kartradhikarana. and then
Saptamyadhikaraneca is the Satra which applies and Saptami Vibhakti is added after the
word Kata in order to express this adhikarana and so we have gopaladipakau kate asate
gopala and dipaka sit on the mat Let us look at the second example devadattah sthalyam
odanam pacati devadatta cooks the rice in a vessel the action described here is the action
of cooking devadatta is agent and odana or rice being the object Now sthali is the
substratum of the odana or rice and hence sthali is termed as adhikarana. This is, we note,
a karma adhikarana. And then once again by the Satra Saptamyadhikaraneca, the Saptami
Vibhakti is added in order to express the meaning of adhikarana after the word sthali.

And so we have Sthalyam. Let us study Karma now. Karma is stated by the Satra 1.4.49
Karma refers to an object and the Satra stating this is kartur psitatamarn karma What it
means is that an element which is most desired to be reached or connected by the agent
is termed Karma. Once again, an element which is most desired to be reached or
connected by the agent is termed as Karma.

The Paninian grammatical tradition has observed that karma can be classified under three
broad umbrellas, which are nirvartya, vikarya and prapya. Once again, we shall not be
dealing with these three in this particular course. Let us look at the example. Lata and
Gita go to school. Here the action described is the action of going by Gacchatah

Lata and Gita being the agent of this action. This agent wishes the most to connect to the
pathasala through the action of going and hence it is the 1psitatama and hence it is termed
karma because karma is not expressed by the verbal suffix Thus the Sitra Karmani



Dvitiya applies and we add Dvitiya Vibhakti after the word pathasala in order to express
the meaning karma and then we have finally karta which is 1.4.54 karta is an agent the
Satra Defining Karta is svatantrah karta The word svatantra has got two constituents sva
means self and Tantra means main or head What it amounts to is that svatantra means
own self as head or main. Therefore, independent, where one's own self is the head or
main element.

So now, an element which is independent in the action is termed as karta. This
independence is in accordance with the cognition of the speaker. One which brings
together all the entities to play different roles in the accomplishment of an action is what
this independence amounts to. This is svatantrakarta.

Let us look at the example once again. devadattah sthalyam odanam yajiiadattaya pacati
devadatta cooks the rice in a vessel for yajfiadatta odana is rice which is the object sthali
is the substratum of the odana which is the KarmadhiKarana YajfiaDatta being the
recipient and it is this DevaDatta who brings all these above elements together to
accomplish the action of cooking Odana on its own cannot bring about the result of the
action of cooking Sthali also cannot bring about the result of the action of cooking on its
own. So also YajiiaDutta which cannot bring about the result of the action of cooking by
bringing all the elements together. However, it is Devadatta who brings all the above
elements together in order to accomplish the action of cooking and to bring about the
result of the action of cooking. Therefore, Devadatta is svatantra amongst all the elements
stated here in this particular sentence. and hence Devadatta is termed Karta Now in this
particular case where the verbal form is Pacati we have Ti which expresses Karta and
Devadatta is the same as karta, devadatta is non-different than karta.

The role of devadatta in the accomplishment of the action of cooking is already expressed
by the verbal suffix "-ti", and therefore now we can add the prathamma vibhakti after the
word devadatta, which technically, according to Panini, may mean nothing but the
Pratipadikartha. So we have Devadattah sthalyam odanam yajfiadattaya pacati. Devadatta
cooks the rice in a vessel for yajfiadattya. This is an example of Karta.

To summarize, the six Karakas act as representation of an individual view point, an
individual world view.

Amongst the six Karaka s, karta and karma are the two Karaka s which are very close to
the verbal action and the verbal vibhakti expresses either of these two and then the theory
of Abhedhana comes into play and expresses different Karakas using different Vibhaktis.
Remember, we studied this Karaka theory because it is on this that the theory of
compounding is said to be based. And Karakas are the meanings denoted by the
Vibhaktis. And Vibhaktis are nothing but Pratyayas. So Karakas are the Vibhaktyarthas
and therefore they form the core of the meaning element in the sentence because in the



padartha the pratyayartha or the meaning of the pratyaya acts as the element which is
head.

So, the Karaka s form the core of the meaning element in the sentence which is nothing
but the relation of entities with the action. These meanings feed into the theory of
compounding as we shall see later on. The meanings which are interrelated in this
particular manner become eligible to be used in the sentence. These are the texts referred
to.

Thank you very much.



