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dvandva samasa ekavadbhava, linganirdharana,

Welcome! | welcome you all to this lecture in the course samasa in Paninian grammar- 1.
As is our practice, we begin our lecture with the recitation of the Mangalacarana.
vi$vesam saccidanandarh vande’hamm yo'khilarm jagat carikartti baribhartti sarhjarthartti
lilaya. In this course, we studied the three important types of Samasas , Avyayibhava ,
Bahuvrihi and dvandva. We have already studied Avyayibhava and Bahuvrihi in some
detail. Currently, we are focused on the dvandva Samasa , which is extremely important
type of Samasa in Sanskrit. The features of the Dvandva Samasa can be briefly pointed
out with the help of this equation on this slide where we have x and y put in separate
square brackets indicating that they are independent of each other, independent in terms
of the word form as well as the meaning as well as the accent.
the plus sign indicates that X and Y are semantically related and therefore the speaker of
Sanskrit decides to merge them together and thereby starts the process of compounding
primarily in the intellect and later on as a result the expression also follows suit in the
form of the sounds which are audible. Now the output generated is one unit Xy, one unit
in terms of the word form as well as the meaning as well as the accent. Now x and y both
are put in the bold letters primarily to indicate that both x and y act as the head in the
Dvandava Samasa . We have already seen that in the Tathpurusa Samasa , Y is put in the
bold characters to indicate that Y acts as the head of the Tathpurusa Samasa .

In the Avyayibhava , X is marked with the bold characters indicating that X acts as the
head of the Avyayibhava Samasa . In the Bahuvrihi Samasa , neither X nor Y is marked
with the bold characters indicating thereby that none of the two constituents acts as the
head of the Bahuvrihi Samasa and that the head of the Bahuvrihi Samasa lies out of the
compound, out of the constituents. In the Dvandava Samasa however, both X and Y,
both the constituents, they act as the head of the Samasa . In the Astadhyayi, the Dvandva
Samasa is treated at various places. The Samasa Vidhayaka Sutra , that is the
compound prescribing Satra is only one, namely carthe dvandvah 2.2.29.



The Samasanta Pratyaya Vidhayaka Siitra is also only one, 5.4.106. The Svara Vidhayaka
Sttras are not too many, only a few, from 6.2.34 up to 6.2.37. The Ekavadbhava
Vidhayaka Sutras stated in the Astadhyayt are from 2.4.1 to 16. Amongst them, for the
Dvandva Samasa , they are from 2.4.2 to 16. The lingavidhayakasutra as far as the
Dvandva Samasa is concerned is 2.4.26. The three features of the Samasa which apply
also to the Dvandva Samasa are Aikarthya or Ekarthata, Aikapadya or Ekapadata and
Aikasvarya or Ekasvarata. We have been highlighting these features again and again and
again and we hope that the learners will remember these features very much. These are
the distinguishing features of the Samasa. Currently we are studying the Ekavadbhava as
far as the Dvandava Samasa is concerned, which says that there are some words and
some meanings which get compounded only in the sense of Samahara and never in the
sense of Itaretarayoga. And just as Samahara is singular in number and neuter in gender,
the Samasa of these restricted elements also gets singular number as well as the neuter
gender.

This getting the singular number is referred to here as Ekavadbhava . So what is
Ekavadbhava ? When the Dvandva Samasa takes place, when the sense of Itaretarayoga
is denoted, the output Samasa has the feature of the udbhitavayavabhedasamiiha. It's a
collection in which the constituent parts maintain their difference and the constituents act
as the independent entities The output Samasa will then have gender and number
accordingly according to the gender and number of the constituents Here we may get all
the numbers singular as well as dual as well as plural But when the dvandva Samasa
takes place, when the sense of Samahara is denoted, the output Samasa has the feature of
the tirohitavayavabhedasamitha, a collection in which the difference within the
constituent parts disappears. The output Samasa will have gender neuter and number
singular. Here we do not get all the numbers, singular, dual as well as plural, but we get
only singular.

Now there are some words which demonstrate a particular feature. Whenever they get
compounded as Dvandva Samasa , they get compounded only when the Samahara is
denoted and never when Itaretarayoga is denoted. The earlier explanations of
Itaretarayoga and Samahara were generic in nature. They may apply to any word, any
meaning. But there are some words and some meanings which get compounded only if
Samahara is denoted and never Itaretarayoga So they will always appear in singular and
in neuter gender They are stated in a section that begins with 2.4.2 and goes up to 2.4.16
and this is what is called Ekavadbhava This section is that of the Ekavadbhava. We have
studied in the previous lecture, we studied the Satras from 2.4.2 onwards up to 2.4.10.
Let us proceed further and study the Satras beginning with 2.4.11 in this particular
lecture. 2.4.11 is gavasvaprabhrtini ca. This Sttra means that the Dvandva Samasa of
the words mentioned in the list that begins with gavasva takes place only in the sense of
collection. So we have a list of words that begins with gavasva and so it is clear that this



samasa takes place only when the sense of collection is denoted and not in the sense of
itaretarayoga.

So we have a list So, Go and asva. They both get compounded in the sense of Samahara
only Gava and Avika also get compounded in this particular sense only Let us go to
2.4.12 The Sutra is vibhasa | repeat vibhasa What this means is that The Dvandava
Samasa of the words denoting vrksa, that is tree, etc. takes place only in the sense of
collection or Samahara optionally. That means optionally the Itaretarayoga is also
possible. Thereby both the meanings Samahara as well as Itaretarayoga become the
conditions for the application of the process of compounding. Let us look at the examples
of each one. vrksa and we have the examples of plaksanyagrodham as well as
plaksanyagrodhau. plaksanyagrodham is the example of Samahara and plaksanyagrodhau
is the example of Itaretarayoga. mrga, ruruprsatam or ruruprsatau both is possible.
trna is kusakasam as well as kusakasah. Both are possible. vrksa is tree. mrga is any
animal. trna is grass. dhanya is any food grain. So vrihiyavam as well as vrihiyavah.
vyafijana, and you have examples of dadhighrtam as well as dadhighrte. pasu, gomahisam
and gomahisah. sakuni, the birds, fittirikapifijalam as well as tittirikapifijalah.
asvavadavam as well as asvavadavau. purvaparam as well as parvapare and dharottaram
as well as adharottare. So here we have these examples showing that in these cases both
Itaretarayoga as well as Samahara are conditions for the processing of the Dvandva
Samasa.

There is a statement which says that bahuprakrtih
phalasenavanaspatimrgasakuniksudrajantudhanyatrnanam. So the dvandva Samasa of
phalas, the fruits, sena, the army and the limbs of the army, vanaspati, the trees, mrg,
animal, $akuni, bird, ksudra, jantu, small species, dhanya, food grain and trna, grass, The
dvandva which is Samahara Dvandva takes place of these elements only if the number of
the constituents which get compounded is many. If the number of the constituents is not
many, it's only two then the Samahara does not take place, only the Itaretarayoga then
takes place.

Let us proceed further and let us study 2.4.13, which is vipratisiddham
canadhikaranavacil. The word adhikarana here refers to a substance or dravya.
Anadhikarana is not Dravya. Anadhikaranavachi is a word which does not denote a
substance or Dravya. vipratisiddharn is opposite. So words which denote opposite
meanings and which do not denote any substance. That is the meaning of the words
vipratisiddham canadhikaranavaci|. So the meaning of the Satra is the dvandva Samasa
of the words denoting opposite meanings not referring to the substance takes place only
in the sense of collection or Samahara optionally.

Thus you have both itaretarayoga as well as Samahara being the conditions for the
dvandva Samasa to take place. So now we have §itam ca usnam ca §ita is cold, usna is



hot or warm. So these are the meanings which are opposed to each other, but they do not
denote any substance. And that's why, according to this Statra , both Itaretarayoga as
well as Samahara are the conditions in which this compound can get formed. So we have
$ttosnam as well as Sitosne.

Similarly sukhaduhkham as well as sukhaduhkhe and jivitamaranam as well as
jivitamarane. Both are possible. Next we go to 2.4.14 which is here there is a negation.
This is also a list of words and the Satra  says that the Dvandva Samasa of the words
Dadhipayas etc. does not take place in the sense of collection. That means it takes place
only in the sense of Itaretara Yoga. So here are the words which are part of this list.
dadhipayasi, sarpirmadhuni, madhusarpisi, brahmaprajapati, In all these examples, the
dvandva Samasa takes place only in the sense of itaretarayoga and never in the sense of
samahara.

Let us go to the next Satra 2.4.15 which is The meaning of this Siitra  is in which the
meaning of the compound is measured measured Adhikarana is the substratum over here
and this substratum is nothing but the meaning of the Samasa and when this meaning
gets measured then of course gets measured by the number of other words which count so
then such a Samasa does not take place in the sense of collection or Samahara it rather
happens in the sense of itaretarayoga. So for example, Dant and ostha, these are the limbs
of the body, pranyanga. So the Samahara is stated and the Dvandva Samasa is stated
only in the sense of Samahara . However, when the Dant and Ostha, they get measured,
the meaning of the Samasa gets measured. When adhikaranaitavattve happens, then the
same Samasa does not happen in the sense of Samahara , but rather it happens in the
sense of itaretarayoga. So dasa is the number which indicates that the Samasartha of
dantosthah is getting measured.

And so then dantosthah does not remain a Samahara dvandva, it is rather the itaretara
dvandva. So we have dasa, dantosthah. Similarly dasa mardangikapanavikah.
mardangika, panavika are the parts of the turiya, so turiyanga. So the Statra dvandvasca
pranitiryasenanganam 2.4.2 does say that the dvandva here happens only in the sense of
Samahara .

But the present Satra says that when the meaning of the Samasa is measured in terms of
the number, quantified, then the Samasa does not take place in the sense of Samahara ,
but rather it takes place in the sense of itaretarayoga. So we have dasa
mardangikapanavikah. mardangikapanavikah. Next we have 2.4.16, vibhasa samipe. This
means that the dvandva Samasa in which the meaning of the compound is approximately
measured.

So samipe adhikarana itavatve approximately measured does not take place optionally in
the sense of collection or Samahara . It does take place in the sense of Itaretara Yoge. So



we have Dantostha once again and the Sttra dvandvasca pranitiiryasenanganam says that
since these are the Pranyangas they get compounded only in the sense of Samahara but
when they get quantified and that too approximately that approximate quantification is
indicated by the word upadasa. Then we have upadasarh dantostham, but this is done
optionally. So then upadasah dantosthah, both usages are allowed. When upadasam
dantostham is used, upadasarh is an avyayibhava. So this is the case of avyayibhava
anuprayoga. Where we have upadasah dantosthah. upadasah is the Bahuvrihi stated by
the Satra. Avyayam Stated by the Satra. sarmkhyaya’vyayasannadaradhikasammkhyah
sarmkhyeye. Now let us study this Saitra  2417. After the Ekavadbhava section comes to
an end at 2.4.16, here comes the Satra  which also says that the Samahara Dvandva
denotes neuter gender.

The Dvandva Samasa which takes place in the sense of Samahara denotes neuter gender
and therefore all the examples like panipada, $irogriva, marjaramiisaka, ahinakulam, they
all are declined in accordance with the declension of the neuter gender. So we have
panipada, Sirogriva, marjaramusaka and Ahinakulam. Sanapumsakam. Finally, we look
at the Satra 2.4.26, which states the gender of the Dvandva Samasa as well as the
tatpurusa Samasa .

Paravalingam Dvandva Tatpurusa Yoho. The meaning of this Statra  is that in the
Dvandva and Tatpurusa Samasas , the gender of the compound is same as that of the
latter element that is the Uttara Pada. | repeat, in the Dvandva and Tatpurusa Samasas ,
the gender of the compound is same as that of the latter element that is the Uttarapada.
This is the mention of the Dvandva Samasa in the sense of Itaretara Yoga, because in
case of Samahara , the gender is already stated by the Satra Sa Napumsakam. So for
example, if we have the Dvandva Samasa , kukkutamayiryau ime, and then the
Uttarapada is mayuri which is in feminine therefore the gender of the Dvandva Samasa
will be determined by the gender of the Uttarapada mayuri and therefore the entire
Dvandva Samasa will now appear in the feminine gender and therefore we have usages
like kukkutamaytiryau ime indicates that this Samasa is in the feminine gender Similarly
the same constituents where the Uttarapada changes and now you have mayurikukkutau
and Kukuta is in masculine gender and then the gender of this Uttarapada becomes the
gender of the Dvandva Samasa and we have mayurikukkutau imau the masculine usage
of the Samasa. This brings us to the close of the discussion of the Dvandava Samasa .
Here are some observations.

There is no upper limit on the number of constituents the Dvandava Samasa can have.
Literally we can say anantah dvandvah. For example, this is a Sttra 4.1.2 and this is
read as this is nothing but one Samasa and this is a dvandva Samasa. This dvandva
Samasa has got 21 constituents. It is that kind of compound which is formed using a very
general pattern throughout with minimal semantic conditions. So the treatment of this
compound also remains simple in the Astadhyay1 with only one Samasa Vidhayaka Sttra



and only one Samasanta Pratyaya Vidhayaka Sttra, but with very much productivity.
This must be a grammarian's delight therefore. At the end of this discussion, let us talk
about the Garbha Samasa which is a Samasa inside another Samasa . So Dvandava
Garbha Bahuvrihi Samasa , let us talk about this. Here are some examples. So when the
meaning to be conveyed is, a devotee who has worshipped both Hari and Hara, ptjitau
hariharau yena sah, This is a Bahuvrihi Samasa , in which Hariharau is the inside
Samasa. This is a Dvandva Samasa .

Harisca, Harasca, Hariharau. And then ptjitau hariharau. Similarly, a family which has
worshipped rama-laksmana-bharata-satrughnah. Since the Anyapadartha is family, the
resultant Bahuvrihi Samasa would denote neuter gender. But inside this Bahuvrihi
Samasa lies advandva Samasa with four constituents. So now we have pijitah rama-
laksmana-bharata-satrughnah yena tat.

Tat refers to this family Kala. and then we join them together, do the compounding and
we get the big compound ptjita-rama-laksmana-bharatasatrughna and the Prathama
Ekapacana of this Samasa  would be pgjita-rama-laksmana-bharata-satrughnam
Similarly, when the Bahuvrihi Samasa means a student who has recited Astadhyayi
4.1.2, Svaujas, etc. The Laukika Vigraha would be Adhitah, Swaujas, etc., Yena Sah.
And then the Bahuvrihi Samasa with a Dvandva Samasa inside with 21 constituents
would be of the following kind, Adhita, Svaujas, etc. Similarly, we have Bahuvrihi
Samasa  jayapratigrahitagandhamalyam whose Tritiya Ekavacana is used in the
Raghuvamsa jayapratigrahitagandhamalyam and here we have jaya pratigrahita and
gandhamalya as two constituents in which gandhamalya is the Dvandva Samasa
gandhamalya and so the vigraha of the Samasa is One who made the wife to offer the
scent and garland. This anya padartha is kau and so Now this Bahuvrihi Samasa consists
of gandhamalya as the internal dvandva Samasa therefore this Samasa is dvandva
garbha Bahuvrihi Samasa and this pattern is very productive the Samasa within a
Samasa this is very much productive and it can go on and on and on.

To summarize, the Dvandva Samasa is very productive in Sanskrit, yet without many
variations or many patterns for a grammarian to take note of. Indeed, this is vaiyakarana-
santosah, the Dvandva Samasa . Now, some other points to remember over here, one of
them is that the two Dvandva Samasas used in one same sentence are used to show the
principle of correspondence.

For example, in the Astadhyayi, we have 3.2.5, where one Samasa is Tunda-soka and the
other Samasa is parimrjapanuda. Tunda is first member and that is related to the first
member of the second Dvandva Samasa , namely parimrja $oka is the second member of
the Dvandva Samasa and it is associated with the second member of the second Dvandva
Samasa , namely Apanuda. Similar is the case with | stambakarnayoh ramijapoh, 3.2.13,

where stambakarna is the first Dvandva Samasa and Rami Japo is the second Dvandva



Samasa and the first member of the first Dvandva Samasa is linked to the first member
of the second Dvandva Samasa and so on. The Dvanva Samasa is used by Panini to also
show disjunctive application.

For example, nvultrcau, 3.1.133. Here the suffixes nvul and trc are added to the verbal
root one by one and not simultaneously. Similarly, tavyattavyaniyarah. The three suffixes
stated here, Tavyat, Tavya and Aniyar are added one by one disjunctively and not
simultaneously at the same place, one after the other. Indeed, a very useful device in the
hand of a grammarian.

Therefore, vaiyakarana pramodah dvandvah. There are various other functions that the
Dvandva samasa performs to serve the purpose of the Grammarian. There are some other
features which we have not studied in this particular course, notably the accent. But that
remains for future. In this course we have studied the important features of the
Avyayibhava, Bahuvrihi and Dvandava Samasa .

We have studied the process of compounding. We have studied mainly the Satra s
which prescribe and describe this particular process and we have also studied the
important features of these Samasas . The three key words for any Samasa are once again
Aikarthya, Aikapadya and Aikasvariya. These are the texts that we constantly kept
referring to. The Astadhyayi composed by Panini.

The Samarthahnika, which is part of the great Vyakarana-Mahabhasya composed by the
great Patafijali. Vakyapadiya composed by another great scholar, bhartrhari. Kasikavrtti
composed by Jayaditya and Vamana. And the Samasaprakarana from the Vaiyakarana-
siddhanta-kaumudi composed by the Bhattoji Dixit. Thank you very much. Thank you.



