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bahuvrihi samasanta-adesa

Welcome! | welcome you all to this lecture in the course samasa in Paninian grammar- 1.
As is our practice, we begin our lecture with the recitation of the Mangalacarana.

vi$vesam saccidanandarh vande’hamm yo'khilarm jagat carikartti baribhartti sarhjarthartti
Itlaya.

In this course we are studying the three important types of samasas, the Avyayibhava ,
Bahuvrihi and dvandva samasa. In this lecture we are focused on the Bahuvrihi samasa
and an aspect of it. The structure of the Bahuvrihi samasa can be shown in brief by this
particular equation on the slide where we have x and y, two independent entities in terms
of the word form, the meaning and the accent and they are semantically interrelated as is
indicated by the plus sign. and then the speaker of Sanskrit decides to merge them
together and generates an output in the form of XY which is one unit.
The features of this XY are Aikarthya or Ekarthata, Aikapadya or Ekapadata and
Aikasvarya or Ekasvarata. This is one unit. The head of this unit as far as the Bahuvrihi
Samasa is concerned is neither X nor Y. That's why none of them is put in the bold
characters.

The head of this Bahuvrihi Samasa lies outside of the compound that is Z somewhere. So
this XY qualifies that Z. Now in the Avyayibhava samasa , when the first member of the
compound becomes the head, X was shown in the bold characters. And in the Tathpurusa
samasa , Where Y or the second member or the final member of the compound becomes
the head, Y was shown in the bold characters. Nothing of that sort happens in the
Bahuvrthi .

Therefore, none of the X and Y is put in the bold characters. In the Astadhyayi, the
Bahuvrihi Samasa is dealt with at different places. So the Samasa Vidhayaka Sutras
are stated from 2.2.23 onwards up to 2.2.28., 2.2.23 is Seso Bahuvrihi and 2 to 28 is Tena
saheti Tulya Yoge. Samasanta Pratyaya Vidhayaka Sutras are stated from 5.4.113
onwards up to 5.4.160 and the Svara Vidhayaka Sttras are stated in 6.2. Currently we are



studying the section from 5.4.113 onwards up to 5.4.160. In this section, the elements that
are added or substituted at the end of the samasas are stated with reference to the
Bahuvrihi samasa . So far we have studied the samasanta pratyayas. Now we from this
lecture study the samasanta adhesas that are stated within this particular section.
samasanta adhesas are stated from 5.4.129 up to 5.4.150. Let us study them one by one.
The first of these samasanta adhesas is stated by the Satra 5.4.129 which is
prasambhyar janunor jiiluh. And the meaning of the Satra is, at the end of the Bahuvrihi
samasa , the word jiiu which comes immediately after the words pra and sam is
substituted by jfiu. | repeat, at the end of the Bahuvrihi samasa , the word jiiu which
comes immediately after the words pra and sam is substituted by jiiu. The Bahuvrihi
Samasa in this case is stated by the Vartika pradibhyo dhatujasya uttarapadasya lopas$
ca va bahuvrihir vaktavyah. So when the meaning to be conveyed is one whose knees are
long, the Laukika Vigraha is pragate januni yasya sah. So here we have the laukika
vigraha, then we have the alaukika vigraha namely pra plus au plus janu plus au Then the
samasa samjiia takes place and then the pratipadika samjna takes place Then we apply
Supo dhatu pratipadikayoh, so we have pra plus zero plus janu plus zero And now we
substitute this janu coming at the end of the Bahuvrihi Samasa by jfiu by this present
Sttra 5.4.129. So we get the form prajfiu, which is the finally derived Bahuvrihi Samasa
output prajiiu. and then we add the suffix su- prajiiu plus su- and then we get the form
prajiiuh when the samasa  qualifies a masculine entity. Similarly, when the meaning to
be conveyed is one whose knees are together samgate januni yasya sah, this is the
laukika vigraha and by doing the same process we derive the finally derived Bahuvrihi
samasa output namely sarmjfiu and then the prathama ekavachana would be sarhjfiu. The
next Sutra 5.4.130 is ardhvaad vibhasa What this means is, at the end of the Bahuvrihi
samasa , the word janu, which comes immediately after the word urdhva, is substituted
by jfiu optionally.

| repeat, at the end of the Bahuvrihi samasa , the word jfiu, which comes immediately
after the word urdhva, is substituted by jfiu optionally. So we have trdhve januni yasya
sah and we do the same process and substitute janu by jfiu optionally so we get the
samasa outputs as tirdhvajiiu with the jiiu substitution and drdhvajanu in the absence of
the jiiu substitution that is the optional application of the substitution of jfiu tirdhvajiiuh
and ardhvajanuh This is the finally derived Bahuvrihi Samasa  output in accordance
with 5.4.130 and the Prathama 4.131 This is tdhaso anan Now the meaning of the Sttra
is, at the end of the Bahuvrihi samasa , the word udhas is substituted by anan . | repeat,
at the end of the Bahuvrihi samasa , the word udhas is substituted by anan . Anan is
an, having the marker n, which has got a very peculiar function. Now here there is a
Vartika statement which says, tidhaso anani strigrahanarm kartavyam. This substitution
takes place when the intended meaning has femininity in part.



So meaning 1. A cow whose bosom is like a pitcher. When this meaning is to be
conveyed, the following derivation happens and the finally derived Bahuvrihi Samasa
output takes place and then there are these two Sutras which play a crucial role in such a
derivation, namely bahuvriher tidhaso nis. This adds the suffix nais indicating the
femininity after the word Udhas which is part of the Bahuvrihi compound and then and
this Satra is 4.1.25 and then we add and then we delete the a of the an in accordance with
6.4.134 namely allopo'nah| A 6.4.134. Let us look at the derivation So the alaukika
vigraha is So now the alaukika vigraha would be kunda plus su plus @idhas plus su. Then
we apply the samasa  samjna, then we apply the pratipadika samjiia then Supo dhatu
pratipadikayoh applies So you have kunda plus zero plus tdhas plus zero when we join
them together we get the form kundodhas. Now kundodhas we add the prathama
ekavacana to it so we have kundodhas plus su and then we add the feminine suffix
kundodhas plus nis plus su caused by the Sutra bahuvriher idhaso nis and then we have
the Satra Gdhaso anan applying and so we have kundodhan plus nis plus Su. So
kundodhan plus nis plus Su. And then we have the Su-pratyaya getting dropped. So
kundodhan plus nis by the Satra halnyabbhyo dirghat sutisyaprktam hal. And now we
have kundodhan plus 1. So 1 is the actual Pratyaya in nis. Now because 1 is vowel
beginning pratyaya, so we apply the Satra allopo'nah and so this a in dhan gets deleted.
So we have kundodhn plus 1 and finally when we join these together we get the form
kundodhni. A cow whose bosom is like a pitcher, kundodhni. Similarly, ghatodhni will
also be derived in the similar fashion, where the Samasa output would be ghatodhna. An
important Satra , which plays an important role over here is nitya, which says that even
though the adesa is anekal, But if it has the marker n, then this adesa must substitute the
final element of the substituent nca. Then we go to the next Satra 5.4.132 which is
dhanusasca. This Sutra means that at the end of the Bahuvrihi Samasa , the word dhanus
is substituted by Anan and Anan means an. Now here the following Satras play a
crucial role sarvanamasthane casambuddhau in lengthening, halnyabbhyo dirghat
sutisyaprktarh hal in terms of the deletion of the Su and nalopah pratipadikantasya in
order to delete the final n. And we get the examples like puspadhanva and
gandivadhanva. Let us look at the example. The meaning to be conveyed is one whose
bow is made out of a horn.

One whose bow is made out of a horn. This is the Laukika Vigraha. And the alaukika
vigraha would be sarnga plus su plus dhanus plus su. So the samasa samjiia takes place
and so the pratipadika samjna takes place. So we apply the Satra Supo dhatu
pratipadikayoh and delete both the sups.

So we have $arnga plus zero plus dhanus plus zero. And then when we bring them
together, we get sarnga dhanus. And then now we apply this Satra dhanusasca. And so,
apply the substitute Anan at the end of Dhanus, that is S So we have $arnga Dhanu An.
And then because of this An, iko Yanaci applies So we have sarnga dhanva an. And when



we join them together, we get the form sarngadhanvan. Now in order to use it in the
sentence, we add the suffix su after it. So we have sarngadhanvan plus su. Then we apply
the Sttra sarvanamasthane casambuddhau and lengthen the penultimate vowel. So we
have sarngadhanvan plus su.

And then finally we delete su by the Satra halnyabbhyo dirghat sutisyaprktarm hal. And
so what remains is $arngadhanvan. And then we delete this final na by the Sitra nalopah
pratipadikantasya and so we get the form sarngadhanva as the prathama ekavacana
sarngadhanva. sah $arngarm dhanuh yasya sah is the laukika vigraha and sarngadhanva is
the prathama ekavacana of the compound sarngadhanvan. Similarly, adhijyam dhanuh
yasya sah is the laukika vigraha and we get the finally derived compound output, namely
adhijyadhanvan by substituting sa by an by this Sttra dhanusasca.

And the prathama ekavachana would be adhijya dhanva, one whose bow has the bow
string on. That means one who is ready, always ready. He is called adhijyadhanvan or
adhijyadhanva. It's prathama ekavacana.

Then the next Satra is 5.4.133, which is va samjiiayam . What this Statra means is that, at
the end of the Bahuvrihi Samasa , which denotes a term, the word Dhanus is substituted
by Anan , optionally. So when you have the meaning, one who has 100 bows, Satarh
dhanuh yasya sah, The optional application of the substitution Anan gives us two
forms. S$atadhanus, where there is no substitution and the form remains as it is,
satadhanus. But when you add Anan , you get the form $atadhanvan, which is the samasa
output.

So you have $atadhanuh and Satadhanva as the Prathama ekavacana derived from these
two samasas. $atadhanuh and $atadhanva. This is in fact the name of a king in the
syamantakopakhyana as the commentators have provided the information to explicate
how this word denotes a sarhjna.

Now we move towards the next Sttra 5.4.134 which is jayaya nin. The meaning of this
Sutra is at the end of the Bahuvrihi Samasa the word jaya is substituted by nin that is ni.
Once again the Satra nicca applies 1.153 and says that even if the substitute is Anekal if it
is added with the marker n which it is in this case then the substitute substitutes the final
vowel and not the entire substituent So in case of jaya a is the final sound and that a is
substituted by ni So the word jaya means wife and its traditional explanation is as follows
jaya, that is wife. So here is the derivation of the Samasa , whose meaning is one whose
wife is a young woman. This is the meaning to be intended to be conveyed. So you have
the Laukika Vigraha, yuvatih jaya yasya. yuvatih jaya yasya. So now the alaukika vigraha
is yuvati plus su plus jaya plus su and then the samasa samjiia takes place then the



pratipadika samjna takes place so Supo dhatu pratipadikayoh applies and we get the form
yuvati plus zero plus jaya plus zero.

Now here we apply the pumvadbhava operation and we get the form yuva plus zero plus
jaya plus zero. and then we have yuva jaya as the finally derived compound as the finally
derived output and now here we apply the Satra jaya nin which substitutes a at the end of
jaya then we get yuvajani then this year gets deleted because of lopo vyor vali| so we
have yuva ja ni and now we have the finally derived Bahuvrihi samasa  output as
yuvajani. Then we add the suffix su to it, we get the form yuvajanih. So in this case, lopo
vyor vali 6.1.66 applies and deletes a in Jaya and then also the Satra 6.3.34 which we
have already studied in detail, this applies at the stage of and substitutes this y by zero
and we get the form therefore.

Let us now proceed further and study the next Sitra 5.4.135 which is gandhasya it
utpatisusurabhibhyah | repeat gandhasya it utpatisusurabhibhyah. The meaning is the one
that follows at the end of the Bahuvrihi samasa | the word Gandha, when comes
immediately after the words Ut, Puti, Su and Surabhi, is substituted by It, that is i. I
repeat, at the end of the Bahuvrihi Samasa , the word Gandha, when comes immediately
after the words Ut, Puti, Su and Surabhi, is substituted by It, that is i. Here we apply the
Statra Alontyasya 1.1.52 where the substitution is made in place of the final element of
the substituent.

So final a in gandha is substituted by i. There is a statement which says What it means is
that the saint or gandha, a guna should be a part of the denoted meaning namely gunin or
dravya, puspam, salilam, vayuh, etc. and not apanah, sugandhah, Sobhanah gandhah
dravyani yasya. That is not the meaning intended over here. So the meaning to be
conveyed is one who has good scent and this is referring to a flower and not to the shop
in which the flowers are kept for sale So one who has good scent sobhanah gandhah
yasya sah, this is the Laukika Vigraha and then the Alaukika Vigraha is Su plus Su plus
gandha plus Su Samasa samjfia takes place, Pratyapadika Samjna takes place.
So we apply Supodhatup Pratyapadika Yoho. So we have Su plus zero plus Gandha plus
zero. Then when we join them together, we get the form Sugandha. And here we
substitute this final A by E in accordance with the present Siitra . So we get the form
Sugandhi. Sugandhi as the finally derived Bahuvrihi Samasa  output Then we have
Sugandhi plus Su and this Su is deleted and this Su is substituted by the Visarga so we
get the form sugandhih as the Prathama Ekavachana of Sugandhi Similarly we get
udgandhih, patigandhih and surabhigandhih as the other forms of the Prathama
Ekavachana of these compounds derived by this particular Sttra , substituting a at the end
by i.

Then let us go to the next Sitra , that is 5.4.136, which is alpakhyayam. What it means is,
at the end of the Bahuvrihi Samasa , the word Gandha, which means small amount, is



substituted by i, that is it. where the tradition says alpaparyayo gandhasabdah so when the
meaning is the food in which ghee, soup or milk is in small quantity alpam asmin bhojane
ghrtam or stipah or ksiram and then we get the samasa  ghrtagandhi, siipagandhi and
ksiragandhi with the addition of the samasanta adhesa i at the end ghrtagandhi,
stipagandhi and ksiragandhi. Let's go to the next Satra 5.4.137 which is upamanacca. The
meaning of this Satra is at the end of the Bahuvrihi samasa the word Gandha, which
comes immediately after a word denoting the standard of comparison, is substituted by i.

| repeat, at the end of the Bahuvrihi Samasa, the word Gandha, which comes immediately
after a word denoting the standard of comparison, is substituted by it or i. So when the
meaning to be conveyed is, one whose scent is like that of the lotus, or one whose scent is
like that of the cow dung, so we have Padmasya gandhah iva gandhah Yesya sah, or
karisasya gandhah iva gandhah Yesya sah, and then Padma and karisa being the standard
of comparison or Upamana, we add the samasanta adhesa i in place of final a in gandha
and we get the finally derived samasa output namely padmagandhi or karisagandhi and
padmagandhi and karisagandhi will be the prathama ekavachana let us proceed further to
the Satra 5.4.138 The Siatra is padasya lopah ahastyadibhyah, padasya lopah
ahastyadibhyah. Meaning is, at the end of the bahuvrihi Samasa, the word Pada, which
comes immediately after a word denoting the standard of comparison, different than a list
of words beginning with Hastin, is substituted by deletion. | repeat, at the end of the
bahuvrihi Samasa , The word Pada, which comes immediately after a word denoting the
standard of comparison, different than a list of words beginning with Hastin, is
substituted by deletion.

So here we apply the Satra alo'ntyasya|, 1.1.52. And the final a in Pada is deleted. Here is
an example. One whose feet are like that of a tiger. When this meaning is to be conveyed,
where we have the Laukika Vigraha. This is the Laukika Vigraha and the Alaukika
Vigraha is And now we apply the Samasa sarhjiia, then we apply the pratipadika sarnjna,
then we apply Supo dhatu pratipadikayoh and we delete both the Supas. So we have
vyaghra  plus Pada, vyaghra plus zero plus Pada plus zero.
And then when we bring them together, we get vyaghra pada. Now here we apply the
Sutra 5.4.138 and delete the final a in pada. So we have vyaghra pada as the finally
derived Bahuvrihi Samasa output. vyaghra pada. And then we add the Su Pratyaya after
it.

So we have vyaghra pada plus Su. Then the Su gets deleted because of the Satra . And
then we apply vyaghra. Vavasane and then we get both the forms vyaghrapad ending in d
as well as vyaghrapat ending in t Similarly we have sirmhapad and sirmhapat on whose
feet are like that of a lion simhapad and simhapat. What is this list beginning with Asten?
So when the standard of comparison is elephant etc., the Bahuvrihi Samasa  output is
hastipadah and the Prathama ekaVachana IS hastipadah.
No deletion takes place. This Sttra 5.4.138 does not apply. Now here is a list of words



which are part of this Hastyadi. hastin| katola| gandola| gandolaka| mahila| dasi| ganika]
kusiila Let's go to the next Sitra 5.4.139 kumbhapadisu ca The meaning of the Sitra is
The Bahuvrihi samasas mentioned in the group of words that begin with kumbhapadi are
grammatical. | repeat, the Bahuvrihi samasas  mentioned in the group of words that
begin with kumbhapadt are grammatical.

These words have the final vowel deleted kumbhapadi. They also have a feminine suffix
added to them without option. The words are always in feminine gender. These are the
features of these words. So we have the words kumbhapadi, $atapadi| astapadi| jalapadi
ekapadi| malapadi| munipadi| godhapadi| gopadi| kalasipadi| ghrtapadi| dasipadi| nispadi|
ardrapadi| kunapadi| krsnapadi| dronapadi| drupadi| Sakrtpadi| siipapadi] paficapadi|
arvapadi| stanapadi.

In all these words, the final a is deleted and the feminine suffix is added at the end. Also,
pada has become pad over here.

Let us now go to the next Satra . 5.4.140, which is samkhyasupirvasya. What it means is,
at the end of the Bahuvrihi samasa, the word pada, which comes immediately after a
word denoting number as well as Su, is substituted by deletion. | repeat, At the end of
the Bahuvrihi samasa , the word pada which comes immediately after a word denoting
number as well as Su is substituted by deletion. This takes place at the end.
So alo'ntyasya 1.1.52 applies and the final a is deleted. So when the Laukika Vigraha is,
when the meaning to be conveyed is one who has two legs, The Laukika Vigraha is dvau
padau / trayah padah yasya sah. One who has two or three legs, that is the meaning
intended. And the Laukika Vigraha is dvau padau / trayah padah yasya sah. And then the
finally derived samasa output is dvipad and tripad.

Here samkhya is the Parvapada. So we delete the final a in pada by the application of this
particular Satra . Similarly, one whose legs are good, when this meaning is to be
conveyed, the Laugika Vigraha is $obhanaau Padau Yasya sah. And so, The finally
derived compound output is supad where su is the parva pada and by the application of
this particular Satra , we delete the final a in pada. So we have supad as the finally
derived Bahuvrihi samasa  output. To summarize, the samasanta-adesa is a peculiar
operation stated to the Bahuvrihi samasa .

It is stated to specific words with specific formal conditions as well as certain semantic
conditions. It is also stated optionally after some words and always after some other
words. The samasanta-adesa stated to the Bahuvrihi samasa has several functions. It
changes the final form of the compound from vowel ending to consonant ending, etc.
It also acts as a condition for particular accent. It also acts as a condition for addition of
feminine suffix. And the important point to be noted over here is that it is stated in the



same adhikara as samasanta pratyaya. And it remains a puzzle as to why Panini did not
state it separately. These are the references.

We continue studying some more samasanta adesas in the next lecture as well. Thank you
very much.



