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Avyaylbhava samasa vidhana

Welcome! | welcome you all to this lecture in the course samasa in Paninian grammar- 1.
As is our practice, let us begin the lecture by the recitation of the mangalacarana.

vi$vesam saccidanandarh vande’hamm yo'khilarm jagat carikartti baribhartti sarhjarthartti
Ilaya.

We have started the study of avyayibhava Samasa after having studied the theoretical
background of the compound making in Sanskrit. We have already studied in detail the
Tatpurusa Samasa in the first course on Samasa in Paninian Grammar. In this second
course, we are focused on the remaining three types of samasa s namely the avyayibhava
samasa , as Well as Bahuvrihi samasa , as well as dvandava samasa . And we have started
going deeper in our understanding of avyayibhava samasa .

In this particular lecture, we introduce the very first Satra which lays down certain
semantic conditions for the avyayibhava samasa to take place. We also noticed in the
previous lecture how the Avyaya which is a part of the avyayibhava Samasa determines
the form of the entire output avyayibhava Samasa So In Prati Dina, Prati is an Avyaya
and the output Samasa Prati Dina is also an Avyaya. Therefore, the name of the Samasa
avyayibhava also states this particular fact. The feature of the Avyayibhava Samasa is
stated briefly in the form of this equation, where we have X and Y, two independent
separate Padas, having independent and separate Padarthas as well as Svaras, but they
are semantically interrelated so the speaker decides to merge them together and generate
one output which is in the form of XY Now in XY which is one unit as far as the form is
concerned as far as the meaning is concerned and the accent is concerned Now in this
unit X acts as the head and that's why it is shown in bold characters.

So formally X acts as the head. Semantically the meaning of X acts as the head of the
samasa called. This is an extremely important feature to remember. In the AstadhyayT ,
the avyayibhava samasa is treated in different sections. For example, the samasa



Vidhayaka Sttra , the Satras which prescribe the Avyayibhava Samasa are stated from
2.1.5 onwards up to 2.2.2 excluding.

So from 2.1.5 up to 2.1.21, Avyayibhava Samasa Iis stated, is prescribed. 2.1.5 is
Avyayibhava and 2121 is Anyapadarthe ca samjnayam. This is a section of rules which
deals with the prescribing of the Avyayibhava Samasa . There is another small section in
5.4 namely 5.4.107 up to 5.4.112. These Sttras prescribe the suffix to be added at the end
of the avyayibhava samasa. SO these Sutras are called samasanta pratyaya vidhayaka
Siitra .

And then in 6.2, we have a few Sitras scattered here and there, which also deal with the
accent of the avyayibhava samasa. They are called svara vidhayaka Sutras prescribing the
accent of the avyayibhava samasa like 6.2.121. Now let us look at this first Siitra 2.1.6
which prescribes an avyayibhava samasa. There are only two Padas in this particular
Satra . The first Pada is Avyayam and the second Pada is a huge Samasa itself, which is
a Dvandva Samasa which contains several components.

They vibhakti-samipa-samrddhi-vyrddhi-arthabhava-atyaya-asamprati-
sabdapradurbhava-pascad-yatha-anupiirvya.

These are all the constituents which make a big dvandva samasa at the end of which
appears the word vachana. And therefore, using the maxim which means that the word
that is found at the end of the Dvandva compound is to be associated with each of the
members of the Dvandva compound. So Vachana is associated with all the previous
components of this Dvandva Samasa. Vachana here means expression. Expression of
these elements.

What are these elements? These are nothing but the semantic conditions. These are the
semantic conditions laid down by Panini in this manner, which are the backbone, which
are the background of the avyayibhava samasa . I'll read the semantic conditions once
again, one by one. vibhakti, samipa, samrddhi, vyrddhi, arthabhava, atyaya, asarhprati,
sabdapradurbhava, pascat, yatha, In all there are 16 words which are part of this dvandva
Samasa . So there are 15 semantic conditions stated in this particular Stitra So there are
16 semantic conditions visible in this Stutra The word yatha has got four meanings
amongst which three are the semantic conditions for the samasa .

So we have in all 18 semantic conditions stated in this particular Sitra. So there are two
padas avyayam This pada is in prathama vibhakti and the result is that it becomes an
upasarjana because of the Satra prathama nirdistam samasa upasarjanam and then by
the Sutra upasarjanam purvam there is Parva Nipata of Avyaya. So in the
AvyayibhavaSamasa , Avyaya occupies the initial position of the Samasa . The second
Pada which consists of semantic conditions is in the seventh case, which means in the
sense of. These are all the semantic conditions in which Avyaya gets compounded.



And we have read these conditions. Let us reread them. vibhakti, samipa, samrddhi,
vyrddhi, arthabhava, atyaya, asamprati, $abdapradurbhava, pascat, yatha and we said that
the word yatha has got four meanings and they are also part of these semantic conditions.
These are the words that are continued from the previous Siitras sup is continued and sup
is 1 slash 1 it is continued from 2.1.2 supa which is 3 slash 1 is continued from 2.1.4 Saha
is also continued from 2.1.4 Sup which is 1 slash 1 which continues from 2.1.2 matches
with the 1.1 of Avyayam in the Sttra Avyayibhava is also 1 slash 1 which continues
from 2.1.5 Samasah 1-1 also continues from 2-1-3 prakkadarat samasah and of course
the semantic condition which is very basic and foundational continues from 2-1-1 namely
samarthah padavidhih So after having put all these together we get the following meaning
of the Statra which is briefly summed up in Sanskrit and which is translated in English
on this particular slide | repeat vibhaktyadisu arthesu vibhakti, samipa, samrddhi,
vyrddhi, etc. vibhaktyadisu arthesu vidyamanam avyayam vidyamanam avyayam
subantam samarthena subantena saha samasyate avyayibhavasya samaso bhavati You
can see the correspondence of the words stated in this meaning and the words which are
continued as well as the ones which are present in the Saitra So the meaning of this Sttra
is any indeclinable subanta, any avyaya subanta denoting the sense of vibhakti etc is
compounded with any other semantically related subanta and the resultant compound is
called avyayibhava.

| repeat, any indeclinable subanta avyayam subantam denoting the sense of vibhakti etc.
vibhaktyadisu arthesu vidyamanam is compounded samasyate with any other
semantically related subanta samarthena subantena saha and the resultant compound
samasa is called avyayibhavah avyayibhavah. This is how the meaning of this Satra s
made So what are these semantic conditions? Let us jot them down one by one First one
is vibhakti which means case ending literally What it means in this Satra is the meaning
of the case ending which is added after a nominal root namely Pratipadika after a verbal
root as well that is Dhatu to make it a Pada And we have seen examples of both these
types of Vibhaktis when we studied the background theory of compound formation So
Vibhakti is the first semantic condition. Then comes samipa, which means near or close.
Then comes samrddhi, which means prosperity or welfare. Then vyrddhi, which means
failure or loss or want of prosperity.

Then there is arthabhava, which means the absence of any element arthasya abhavah
Then there is atyaya which means passing or overcoming Then asarhprati which means
not now s$abdapradurbhava which means spreading the word $abdasya pradurbhavah.
Then there is pascad which means after Yatha which means the meanings of the word
Yatha and there are four meanings of the word Yatha First one is Yogyata which means
fitness or propriety vipsa which means repetition padarthanativrtti which means not
crossing the capability of an element And finally sadrs§ya which means similarity Then
we have anupiirvya which means a sequence Yogapadya which means simultaneity Then



we have sadrsya which is similarity Then we have Sampatti which means befitting, self-
esteem as we shall study later on which means entirety and finally which means end We
also note that VVachana is related to every member of this big compound as it occurs at the
end of this big Dvandva compound on account of the Maxim Dvandvante sriyamanam
Padam Pratyekam Abhisam badhyate. The Pada which is heard at the end of the Dvandva
Samasa is associated with each member of that respective Dvandva Samasa What this
assumes is that the indeclinables, the avyayas denote these various meanings in particular
semantic contexts This is very important So let us briefly study which words are avyayas
stated in the Astadhyayi in this context In the Astadhyayi , from Sttra 1.1.37 up to 41,
there is a bunch of five Siatras, which define what is an Avyaya in Sanskrit. The first one
iS | svaradinipatam avyayam 1.1.37. The second one is taddhitascasarvavibhaktih|1.1.38.

Then we have krnmejantahl1.1.39, followed by ktvatosunkasunahl.1.40 and followed by
avyayibhavascal.1.41. These are the five Sttras which state which words are avyayas in
Sanskrit.

Let us look at each Satra in some detail. The first one is svaradinipatam avyayam. In
this Satra , svaradi nipatam is one Pada and Avyayam is the other Pada. Avyayam is the
technical term which is defined as svaradi nipatam. svaradi nipatam has got two
constituents svaradi and nipata. Let us look at what is svaradi . svaradi is obviously a
compound which means a list of words at the beginning of which comes the word Svara.
Here is that list this is not an exhaustive list It is available in the Ganapatha on this
particular Stitra But the important ones are stated here w@f& svar, antar, pratar, sanutar,
uccais, nicais, $anais, hyas, $vas, diva, sayam, ciram, alam, vina, nana, svasti. This is a
list of words at the beginning of which appears the word Svara. Therefore, this list is
called Svaradi and this Gana is called akrtigana an open-ended bag of words This is
Svaradi What is Nipata? Nipatas are stated by the Stutra 1.4.56 which is prag ri§varad
nipatah and these are the words that are listed down as Nipatas.

pra, para, sam, anu, ava, nis, nir, dus, dur, vi, an, ni, adhi, api, ati, su, ud, abhi, prati, pari,
upa. These are the nipatas. There are many more nipatas stated in the section 1.4.56 up to
1.4.97. These are some selective nipatas stated here. So Svaradi nipatam avyayam refines
avyaya by enumeration. Then we have taddhitascasarvavibhaktih which means a list of
words ending in certain tadhita suffixes is called avyaya.

For example, tatah, yatah, tatra, yatra, tada, yada, sarvada, sada. These are the words
ending in the tadhita suffix tas, tatra and yatah respectively. So these are called avyayas.
Similarly, the suffixes like $as, am, am, krtvasuc, tas, vat, na, these are also the taditas
which appear at the end of any word and then that word is termed as avyaya. Then the
next Satra is krnmejantah 1.1.39 which means a krt suffix which ends in M and eh is
called Avyaya.



So those suffixes are like Am or Tum, Se, Ase and E. deriving the forms like
svadunkaram where there is an am suffix, kartum which has got tum suffix, vakse which
has got se suffix, jivase which has got ase suffix and drse which has got the suffix a. All
these words all these suffixes they are added after the verbal roots and they are Krta
suffixes therefore So these words which end with these Krta suffixes ending in M and H
they are termed as Avyaya Similarly ktvatosunkasunah 1.1.40 which means words ending
in the suffixes ktva, tosun and kasun are also termed as avyayas. The words are like citva,
jitva, pathitva which are the examples of the words ending in the suffix tva and there are
many more words of this kind. Similarly, these are the examples having the suffix or and
finally, they have got the suffix and so all these words, they are termed as and finally, the
compound Avyayibhava is also called an Avyaya, which is to be derived by the Sitra
216 with the semantic conditions mentioned therein.

These are the Avyayas stated in the Astadhyayt of Panini. What we study next is how the
processing of the avyayibhava samasa begins with these semantic conditions and how it
progresses and how to derive the final output in the form of a nominal root or a
pratipadhika. This we shall study next. Thank you very much.



