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Welcome. I welcome you all to this lecture in the course samasa in Paninian grammar. And

this is the first course on samasa.
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We begin our lecture with the recitation of the mangalacharana. [FL].
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We are dealing with the tatpurusha samasa. Tatpurusha samasa is one of the major types of

samasas in Sanskrit. Avyayibhava, tatpurusha, bahuvrihi and dvandva are the 4 major types of

samasas in Sanskrit. Tatpurusha samasa occupies an important place amongst these 4, as it is

one of the most productive samasas. It also has number of sub types which no other samasa in

Sanskrit has.

Also, the number of sutras composed by Panini in order to explain the tatpurusha samasa are

quite a few in comparison with other samasas in Sanskrit, be it samasa vidayaka sutra or

samsantha pratyaya vidayaka sutra or samasa svara vidayaka sutra. There are quite a few

sutras which deal with the tatpurusha samasa variety than the other three. The formation of

the tatpurusha samasa can be put in the form of a simple equation as shown below.
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If we have two entities X and Y, and they have independent and separate status in terms of

their meaning primarily, and also, their word form, and also most importantly the accent, the

important point is that these two independent entities are interlinked by meaning.

And so, the speaker of Sanskrit decides to merge them together and bring out an output in the

form of XY. Now, XY is one entity with one meaning and one word form and also one

accent. The important thing about tatpurusha samasa is that in this one entity there is Y which

is the second member of the compound which is an uttarapada, assumes the position of the

head of the compound.

What it implies is that, when XY has a one unit is related to other words in the sentence, this

interrelation will happen only through Y, and X will not be interrelated with any other

external member without going through Y. This is the implication. This samasa also is



characterized as others by ekarthibhava which has got 3 features which we mentioned earlier

namely aikarthya, aikapadya and aikasvarya.
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We then studied the sub varieties of the tatpurusha samasa. Vibhakti tatpurusha being the first

one, then comes karmadharaya, then we also studied the ekadashi samasa followed by nay

tatpurusha samasa. Then, we studied the pradi tatpurusha samasa, and now we are studying

the gati tatpurusha samasa.
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This samasa is stated by A 2.2.18, kugatipradayah.
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The meaning of this sutra is the following kugatipradayah consists of one word

kugatipradayah which is prathama bahuvachana which means the word ku, the words termed

gati and the words grouped as pradis, words continued are sup and saha supa as well as

samarthah padavidhih and nityam.

So, the meaning of the sutra is any subanta whose pratipadikas are ku, the words termed gati,

and the words grouped as pradis is always compounded with any other interrelated subanta.

This is the meaning. This is the nitya samasa of asvapadavigraha type.
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The purpose of the term gati is twofold in order to demarcate an accent or svara and also

satvanatvabhava. And also, this compound namely gati tatpurusha compound. Now, the term

gati is primarily assigned to pradis when linked to an action denoted by the verbal root. This

is stated by the sutra the gatisca and we have already studied this sutra. And then also, to

some other words stated in the section from 1.4.60 onwards up to 79. All these elements are

termed gati.
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Now, we have the next sutra which also states the gati [FL]. We have already studied the

sutras from 1.4.60 up to 69 in the previous lectures. Now, adah anupadese, what this means is

that when preaching others is not the sense, anupadese the word adah is termed gati. So, when

we have the meaning after having done this, when this is to be expressed what it means is that

etat kartavyam iti svayam alocya. So, adah is that.

And adahkrtya means after having done this. And so etat kartavyam this is to be done is

thought about by one’s own self. One is not preaching somebody to do something. So,

adahkrtya is the gati samasa with adah as the purvapada because kugatipradayah is the word

in the prathama vibhakti.

Similarly, action of doing this, and if this is the meaning to be conveyed, we can have adah

getting the gati [FL] and then adahkrtam will be the finally, derived compound output called



gati samasa adahkrtam. Etat kartavyam iti svayam alocya. So, there is no upadesha. So,

anupadese is the semantic condition broad semantic environment, and in this environment

adah is termed gati.
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The next sutra stating the gati [FL] is tirah antarddhau [FL]. This is 1.4.71. So, the word is

tiras and antarddhau is 71 laying down the semantic condition. So, in the sense antarddhi,

antarddhi means intervention or disappearance. So, in this sense, the word tiras is termed gati.

Now, one tiras is termed gati, we will have the compound after having disappeared or after

having intervened, we will have the compound tiras. We will have the compound tirobhuya,

where we have tiras plus su plus bhu plus tva plus su, and then su is deleted and tva is

substituted by [FL]. So, we get tiras plus bhuya and then sa becomes ru, ru becomes vu and

then there is guna and so we have tirobhuya.



Similarly, something disappeared and in this sense, we will have the compound tirobhutam.

This is the gati samasa, where tiras is termed gati.
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Next, we have the sutra vibhasa krni 1.4.72. This sutra means that in the sense of intervention

or disappearance, the word tiras is termed gati optionally if the verbal root kr follows

immediately, vibhasa krni. So, when the meaning is after having made to disappear, we can

get the forms tiraskrtya or tirahkrtya and an optional form of tiraskrtva as well as tirahkrtva. 

Now, there are two options, one option is the option between the samasa and a non-samasa

sentence [FL]. So, that option is shown by these two pairs tiraskrtya and tirahkrtya is the pair

of examples of samasa, and tiraskrtva and tirahkrtva is a pair of examples of the vakya or the

sentence.



This is done by the gati [FL] that tiras gets because of the present sutra vibhasa krni. Once

tiras gets the gati [FL], there is samasa that takes place because of kugatipradayah. And then

we get the two examples, tiraskrtya and tirahkrtya. When tiras does not get gati [FL], then

there is no compound there is vakya tiraskrtva and tirahkrtva.

Now, the substitute sa in place of visarga is optionally stated by the sutra tirasonyatarasyam

8.3.43, and therefore, we get these two forms tiraskrtya and tirahkrtya as well as tiraskrtva

and tirahkrtva. Similarly, when the meaning is something made to disappear, we get the two

forms tiraskrtam which is the compound form and tirahkrtam which is the non-compounded

vakya form, tiraskrtam and tirahkrtam.

Again, in this set of examples, the substitute sa in place of a visarga is optionally stated by the

sutra tirasonyatarasyam.
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The next sutra is upaje anvaje 1.4.73. These this sutra consists of two words upaje and anvaje.

And in the sense of empowering the weak, durbalasya samarthyadhanam, the words upaje and

anvaje are termed gati optionally if verbal root kr follows immediately. So, the words vibhasa

krni continue in this particular sutra stating the gati [FL] to upaje and anvaje, in the sense of

the durbalasya samarthyadhanam.

So, now when the meaning is after having empowered the weak, the samasa will take place

and we will have the finally, derived compound output upajekrtya. Upaje will be termed gati

and then there will be kugatipradayah applying. So, gati samasa taking place. So, we have

upajekrtya as a compounded output and upajekrtva as the non-compounded vakya which will

express the same sense.



Similarly, anvajekrtya because empowering the weak is the sense, so anvajekrtya will be the

compounded form and anvajekrtva will be the sentence or vakya level form.
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The next sutra is saksatprabhrtini cha 1.4.74 giving gati [FL] to the words saksat etcetera.

What this sutra means is that the group of words that begins with saksat are termed optionally

if the verbal root kr follows immediately. I repeat a group of words that begins with saksat are

termed gati optionally if verbal root kr follows immediately.

There is a statement in the tradition which adds the meaning in this particular sutra it says

saksat prabhrtisu cvyarthavachanam. The meaning intended is that of the suffix cvi which is

abhutatadhbhava something coming into being which was not there earlier, saksat prabhrtisu

cvyarthavachanam.
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So, the meaning is after having made something in front of eyes that is saksat karoti. Now, we

have saksat plus su plus kr plus tva plus su and su gets deleted. So, you have saksat plus 0

plus kr plus tva plus 0 and then tva gets substituted by [FL] that is saksat kr ya plus 0 and

saksat plus 0 plus then augment ta gets added to the verbal root kr. So, we have saksat plus 0

plus krt plus ya plus 0.

And so, the finally, derived output in the form of a compound is saksatkrtya. And when the

compound does not take place, we have saksatkrtva. This means after having made something

in front of eyes saksatkrtya. Even though saksatkrtya and saksatkrtva have both the words

written in a joint manner, the point is that in saksatkrtya because of the compound tva is

substituted by [FL] and in saksatkrtva that is not the case. 



So, even though they are joined, saksatkrtva are two independent words whereas, saksatkrtya,

there is only one word samasa.
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Saksatprabhrtini consists of following words we have saksat or mithya also bhadra, locana,

vibhasha, etcetera. Similarly, you have lavanam usnam sitam ardram etcetera. Also, you have

pradus, namas, and avis and then you can get the form mithyakrtya has compounded output or

mithya krtva the sentential output.

Similarly, namaskrtya and namaskrtva, namaskrtya is this is the samasa and namaskrtva is the

sentence.
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The next sutra we have is anatyadhana urasimanasi 1.4.75. What this means is that in the

sense of non-association the words urasi and manasi are termed gati optionally if the verbal

root kr follows immediately, anatyadhana urasimanasi, in the sense of non-association. So,

when the meaning is after having hypothesized or after having decided where there is

non-association because urasi and manasi these are the locative singulars of uras and manas. 

So, urasi manasi means on the chest as well as on the mind indicating that there is some

association. Uras is the substratum of something. Manas is the substratum of something. This

association of being a substratum is not intended as the meaning by the speaker and this is the

environment where this sutra functions. In this sense urasi and manasi they get gati [FL], and

as a result kugatipradayah applies and gati samasa takes place. 



So, after having hypothesized or after having decided is the meaning and you get the

compounded output in the form of urasikrtya and the sentence would be urasikrtva. What this

means is abhyupagamya after having hypothesized. Similarly, manasikrtya and manasikrtva

meaning niscitya after having decided. So, manasikrtya and urasikrtya, they undergo the same

process as described in the previous slide and the compound output is generated.
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The next sutra is madhya pade nivacane cha which is 1.4.76. Also, in the sense of

non-association that is anityadane, the words madhye pade and nivachane nivachane is

absence of statement or term gati optionally if the verbal root kr follows immediately. So, if

you have the meaning after having intervened, we can get the compound form madhyekrtya,

we can also have the sentence madhyekrtva. 



Similarly, if you have the meaning after having stepped the compound form derived would be

padekrtya, and the samasa is generated in accordance with the procedure laid down earlier

whose example was also shown a previous in before a few slides. And the vakya would be

padekrtva.
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Also, when the meaning is after having controlled the speech vacham niyamya, when this is

to be expressed you get the compounded form nivachanekrtya where tva is substituted by

[FL] and then there is tuk augment. So, the form generated is nivachanekrtya and the sentence

would be nivacanekrtva.
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Similarly, nityam haste panau upayamane is the next sutra 1.4.77. This sutra means in the

sense of marriage or upayamana or darakarma, the words haste and panau are always termed

gati if verbal root kr follows immediately. So, the words haste as well as panau, they are

termed gati and then kugatipradayah takes place and there is this nitya samasa.

So, after having married is the meaning that is to be conveyed, and so the compound output

haste krtya as well as panau krtya is generated where tva is substituted by [FL]. And then

there is augment tuk that is added, and so you get the forms haste krtya and panau krtya.



(Refer Slide Time: 24:10)

The next sutra stating the gati [FL] is pradhvam badhane. This is 1.4.78. This means in the

sense of binding which is bandhana, the word pradhvam is always termed gati if verbal root

kr follows immediately. What this means is after having made favorable by binding, if this is

the meaning to be conveyed then we have pradhvam as the gati and then kugatipradayah

applies and so, gati samasa takes place. And so, we derived the samasa in the normal

procedure.

So, we have pradhvam plus su plus kr plus tva plus su, su is deleted, then tva is substituted by

[FL], then there is augment tuk that is added and so we get the form pradhvamkrtya which

means after having made favorable by binding.
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The next sutra 1.4.79 is jivika upanisadau aupamye. Jivika and upanisadau upanisat in the

sense of aupamya are termed as gati and then kugatipradayah takes place. What this sutra

means is that in the sense of comparison based on similarity, the words jivika and upanisat

are always termed gati if verbal root kr follows immediately. So, jivika means jivanopayah

means of living and upanisat means rahasyam or vedantajanyam jnanam or vedantabhago va,

secret knowledge generated by the end of the veda portion.

Now, when these two words jivika and upanisat are used in the sense of similarity,

comparison based on similarity, then these two words are termed gati, when verbal root kr

follows.
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So, if you have the meaning, after having made something like the means of living. So, you

have jivika, and so, you have jivikakrtya as the finally, derived compound output, where the

procedure of the compounding is followed and su pratyaya is deleted and tva is substituted by

[FL] and then tuk augment is added. And so, you get jivikakrtya as the finally, derived

compound output.

Similarly, after having made something like the secret knowledge, in this particular sense, one

can derive the compound output in the form of upanisatkrtya. The same procedure is followed

upanisat and jivika in these senses gati [FL]. So, kugatipradayah applies samasa, [FL] applies,

pratipadika [FL] applies, supo dhatu pratipadika yoho applies, then tva pratyaya is substituted

by [FL], then tuk augment is added. And finally, we get the form upanisatkrtya as the

compound output.
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To summarize, the term gati is assigned to many specific words which denote specific

meanings. In this particular section from 1.4.60 up to 1.4.79. When these words undergo

operations like compounding as well as accent. Compounding is stated by kugatipradayah and

accent is stated by for example, gatikarakopapadat krt that is 6.2.139.

And this will determine the accent on the uttarapada in many of these cases also important to

remember here that the words which get the term gati do not denote meanings by themselves.

They function to bring to the fore the meaning of the associated verbal root. So, they are also

called as [FL].
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Thank you very much for your patience.


