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Welcome. I welcome you all to this lecture in the course Samasa in Paninian grammar and

this is the first course on samasa. We begin our lecture with the recitation of the

mangalacharana.
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[FL].
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In this course we are concentrating on the tatpurusha samasa. Tatpurusha samasa is one of the

major types of samasas in Sanskrit others being avyayibhav and bahuvrihi and dvandv by far

the tatpurusha samasa is the most productive amongst all the four. There are also many sub

varieties of the tatpurusha samasa which are the feature of the tatpurusha samasa. 

Also, the number of sutras Panini has composed in order to explain the tatpurusha samasa.

They are quite a few in comparison with the other three types of samasas; be it the samasa

vidhayaka sutra or the samasanta svara vidhayaka sutra or the samasa svara vidhayaka sutra.

The tatpurusha samasa is explained with good number of sutras and that is not what is the

case with the other samasas. The derivation of the tatpurusha samasa can be shown in the

simple form in this manner.
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We have X and Y two independent and separate units in terms of meaning as well as the word

form as well as the accent, but they are interrelated and so the speaker of Sanskrit decides to

merge them together and generate an output with only one entity. So, X Y is that output now

this is one entity in terms of meaning as well as word form and as well as the accent.

Now, the feature of the tatpurusha samasa is that Y occupies the position of the head. What it

means is that; when X Y becomes the part of the sentence, then it is through Y that the other

words in the sentence are linked to X Y and X is theoretically not allowed to have an external

linkage without going through Y. 

When the examples are found where X has got some interrelation with another external world

word without going through Y such samasas are termed as exceptions and are noted down as

asamartha samasas. We have seen several subtypes of the tatpurusha samasa namely the



vibhakti tatpurusha and also the karmadharaya tatpurusha. Then we also saw the tatpurusha

samasa type namely the gati the praadi samasa and we are studying now gatisamasa.
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The sutras relating the praadi samasa and the gatisamasa is the same namely kugatipradayah

2.2.18 kugatipradayah. We have already studied the praadi samasa we have already studied

the samasa that happens to ku.
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Now, we shall study in this lecture the samasa of gati. So, the sutra is a kugatipradayah which

is prathama bhahu vachana which means the word ku the words termed gati and the words

grouped as pradis. Sup and saha supa are the words continued, samarthah padavidhih is also

continued, nityam is also continued. 

So, the meaning of the sutra is any subanta whose pratipadikas are ku the words termed gati

and the words grouped as pradis is always compounded with any other interrelated subanta.
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This is a nityasamasa of asvapadavigraha type. The purpose of the term gati is twofold. One

the svara or the specific accent which is stated by a few sutras like [FL] etcetera [FL] etcetera

and satvanatvabhava. So, satva and natva these are the two operations that we have studied

earlier the retroflex substitution that is prescribed in the Ashtadhyayi using the technical term

upasarga and when the gati [FL] is given the satva and natva is not stated. 

So, there is negation of satva and natva and also in particular in this compound which is

called gatisamasa. The term gati is primarily assigned to pradis when they are linked to an

action denoted by the verbal root and then also the term gati is assigned to some other words

stated in the section 1.4.60 to 1.4.79 and we shall study this section in little detail.
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So, if you have the meaning to be expressed as after having made something extensively yat

prakaroti. This is the laukik vigraha vakya and so you have pra plus su and kr plus tva plus su.

So, this is the nityasamasa so; obviously, the elements which figure in the laukika vigraha do

not figure in the finally, derived compound output.

So, prakaroti is what is to be focused on and now we have pra which is a praadi, but now it is

linked with the action of doing so it is termed as gati. Kr means to do and pra kr means some

to do something extensively and so now, there is this semantic relatedness. And now, if you

have the suffix tva which indicates that this is an indeclinable and this is a pratipadika and so

now there is a compounding that is possible.

In prakaroti, even though there is semantic relatedness compounding is not possible as karoti

ends in a tin and we have already seen that the basic condition for compounding is that both



the padas have to be subantas. So, now, here we have pra plus su plus kr tva plus su. So, in

this case now because there is gatisamasa. So, samasa [FL] takes place and once that takes

place there is a substitution of ya in place of tva.

So, we have samasa [FL] pra is substituted by the suffix yap and. So, we now have pra plus su

plus kr plus ya plus su. And then we see that the samasa [FL] has happened so the pratipadika

[FL] is applied and so the sutra supo dhatu pratipadika yoho also applies and so the su

pratyaya is deleted. So, we have pra plus 0 plus kr plus ya plus 0 and now because the suffix

ya has a marker pa. 

So, kr will be appended with the augment ta at the end and so finally, we derived the

compound output in the form of prakrtya. Prakrtya means yat prakaroti after having made

something extensively but this is a nityasamasa. Similarly, karikasabdasyopasamkhyanam is

another statement which also suggests that the word karika should also be termed as gati and

so it will also undergo the same process and so if the meaning is having done the trade karika

prefers to the trade. 

So, after having done the trade if this is the meaning to be expressed you will get the

compound derived form as karikakrtya and if the meaning to be conveyed is the trade the

done trade the compound will be karikakrtya or karikakrtam.
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Now, let us study some more sutras in the section that explains the gati [FL]. The first such

sutra is uryadicvidacasca 1.4.61. What it means is that and also the words beginning with uri

as well as the words ending in the suffix cvi and dac are termed as gati. So, the words in the

uryadi list is are the following uri, urari, papi, tali, dhusi also in the sense of himsa are the

words sakala, samsakala, dhvamsakala and bhramsakala. In the sense of pida there are words

like gulagudha.
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In the sense of saha there is a word sajuh, in the sense of vikara there are the words phalu and

phalli. Again, in the sense of himsa the words are karali, kevali, sevali, varsali, maramasa and

masamasa. And we also have another group of words vasat, vausat, srausat, svaha, svadha,

vandha, pradus, srat and avis all of them they are termed as uryadi and they will be termed as

gati and they will undergo the gatisamasa.



(Refer Slide Time: 13:06)

So, now if you have the meaning namely something accepted by someone yad uri kriyate. So,

we have uri as well as urari plus su plus krta plus su and now there is a samasa [FL]. So, there

is a pratipadika [FL] and so you have supo dhatu pratipadika yoho applying and so you have

now uri or urari plus 0 plus krta plus 0. So, finally, you get the compound in the form of

urikrta or urarikrta this is also nityasamasa this means the same thing as yad uri or urari

kriyate.

Similarly, if you have the meaning after having accepted something you also have uri or urari

krtva and then you have uri or urari plus su plus krtya and krtva undergoes the same operation

as stated before where tva gets substituted by yap because there is a samasa and then there is

the augment ta added at the end of kr. So, you have krtya and then you get uri or urari plus 0

plus krtya plus 0. And finally, you get the compound output urikrtya as well as urarikrtya.
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Now, the next word mentioned in the sutra uryadicvidacasca is cvi. Now, cvi is a suffix stated

by the sutra krbhvastiyoge sampadyakartari cvih 5.4.50. There is also the word

abhutatadbhave in the same sutra. Now, this sutra says that the suffix cvi is added to a

subanta in the sense that which was not there before comes into being now.

Cvi is a 0 suffix and is deleted by veraprktasya 6.1.67, but this suffix triggers the operation

stated by the sutra seven four seventy two asya cvau substituting noun I in place of A.
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So, now, we have the meaning after having made something white which earlier was not after

having made something white which earlier was not; so asuklam suklam krtva. Now, we have

sukla plus am plus cvi plus kr plus tva plus su. Now, in the sense of abhutatadbhav the suffix

cvi is added. So, suklam plus cvi plus krtva plus su. 

Now, in this case the entire cvi suffix gets deleted. Of course, sukla is related with the action

of doing as karma. So, there is semantic relatedness now once we have this alaukik vigrah

there is samasa [FL] then there is pratipadika [FL] and then the su pratyayas get deleted su

and am they get deleted. So, you have sukla plus 0 plus kr plus tva plus 0.

Cvi pratyaya is deleted also veraprktasya. So, we have sukla plus 0 plus 0 plus kr plus tva

plus 0 and then we have sukla plus 0 plus 0 plus kr plus ya where the ya substitute takes place



and then we get also the augment ta added. And finally, asya cavu applies 7.4.32 which

substitutes a in sukla by I and so we get the form suklikrtya.

Suklikrtya means after having made something white which earlier was not asuklam suklam

krtva suklikrtya. So, the word sukli ends in the suffix cvi which is a 0 suffix. And so

suklikrtya is termed as gati samasa by this particular sutra it gives gati [FL] to sukli and then

there is a samasa that takes place because of kugatipradayah and we have the form suklikrtya.

Now, when the cvi suffix is added followed by a tinanta there is no samasa. So, if you have

sukli karoti this is also possible sukli karoti. In case of sukli karoti, there is no samasa

possible because karoti is not the subanta. Now, what happens to both the words the words

are semantically linked, but still, they both are having independent status. 

Sukli is gati and karoti is the tinanta verb and they are independent words even though we

write them together for the sake of convenience we must remember that they both have

independent status here; however, because this is a compound. So, they both are merged

together. So, they should be written together suklikrtya.
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The other element in the sutra uryadicvidacasca is dac. This is also a suffix and this is stated

by the sutra avyaktanukaranad dvyajavarardhad anitau dac. What it means is that the suffix

dac is added to that indistinct imitation avyaktanukarana. The second part of which comprises

of two vowels dvyajavarardhad when the word iti does not follow. Repeat the suffix dac is

added to that indistinct imitation the second part of which comprises of two vowels when the

word iti does not follow. 

Now, there is a statement daci bahulam dve which says that many times the indistinct

imitation is reduplicated very immediately before the suffix dac at the stage of when it is

desired to be spoken.
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So, now, you have pata which is an imitation of the natural sound pata. There is some natural

sound and we imitated by saying pata. Now, when the desire to add the suffix dac arises this

gets reduplicated. So, we get pata getting substituted by pata pata and then we add the suffix

dac so pata pata pus dac. Dac has got da as a marker and ca also as a marker what remains is

a. So, we have pata pata plus a. 

Now, because of the marker da the final a in pata is deleted and so we have the word. Now,

pata pat plus a and finally, pata pata. So, pata pata is the word ending in dac and this is what

is termed as gati by the sutra uryadicvidacasca.
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Now, if we have the meaning after having made the pata pata sound pata pata karoti. So, here

by the sutra kugatipradayah the gatisamasa takes place and so you have patapata plus su plus

kr plus tva plus su. Now, because there is this samasa [FL] pratipadika [FL] also takes place.

So, supo dhatu pratipadika yoho applies and we have patapata plus 0 plus kr plus tva plus 0

and then we have the samasa [FL] su [FL] applies substitutes tva with ya and so we have

patapata plus kr plus ya.

Now, the augment ta applies and so we have patapatakrtya as the finally, derived compound

output meaning after having made the patapata sound. Patapata is an indistinct imitation of

the sound that happens in the nature we do not know what pa is what pata means and pa

means and ta means and so on. There is no distinct imitation this is indistinct imitation. So,

patapata is termed as gati and patapatakrtya is the gati samasa.
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Similarly, when the meanings are after having slain, we will get the gati samasa in the form of

sakalakrtya and samsakalakrtya as well as dhvamsakalakrtya and bhramsakalakrtya. When the

meaning is after having inflicted pain, we can have the compound which is gati samass as

gulagudhakrtya and also when we have the meaning after having made together the

compound output would be sajuhkrtya. 

Similarly, after having discovered if this is the meaning to be expressed, we can get the

gatisamasa in the form of aviskrtya.
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Also, when the meaning is something non-white is made white we get the compound form

suklikrtam in the same derivational procedure. Now, suklikrtya etcetera had the suffix tva

substituted by yap as an example here are the examples where the suffix is ta. So, we have

suklikrtam which means something non-white is made white.

Similarly, the sound patapata was made. So, we have the samasa patapatakrtam when the

meaning is something slain the output generated would be sakalakrtam or samsakalakrtam or

dhvamsakalakrtam or bhramsakalakrtam etcetera. Similarly, when the meaning is inflicted

pain, the compound generated output would be gulagudhakrtam. 

Similarly, when the meaning is after having made together the compound output would be

sajukrtam and when the meaning is something that is discovered the output would be

aviskrtam.
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To summarize, gati tatpurusha samasa is a very important type of tatpurusha samasa. It

involves typical words semantically linked with the action denoted by the verbal root to

which is added suffixes making the whole form an indeclinable namely the absolutives. Cvi

which is a zero suffix is also expressing semantically complex structure which is prevalent in

many modern Indian languages even now. 

And we see so many words which are derived in the same fashion without people realizing

the underlying derivational procedure. Study of gatisamasa will throw some light on so many

such words and the underlying such procedure. And it is hope that the knowledge of such

samasas and the Paninian grammatical derivational procedure will enable and empower

people to not commit commit linguistic errors that they inadvertently and without having the

proper knowledge of Paninian grammar commit.
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These are the texts referred to.
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Thank you very much.


